CARPAZLASAN MODONIYYOTLOR, KOQTINiV LINQVISTIKA VO YA
MODONIYYOT TARIXi UCUN STEREOTIP, ARXETIP, PROTOTIP NOZORIYYOSi
Rahila Qeybullayeva
Azarbaycan adabiyyati kafedreasi (UNESCO chair)¢
Baki Slavyan Unuversiteti

Prizmatik torclims, stziin biografiyasi/ evolusiyast zamani kegdiyi inkisaf marhslalori ilo bagli kontekstlori tizo
cixarmagqla, milayyan bir aydmliga gotirib ¢ixarir. indiys godor arasdirdigimiz s6zlorin vo rituallarin biografiyasini
(madaniyyat tarixinin sahalorindan biri) 8yronmokls ortaya ¢ixan bu nozariyysmizi togqdim etmok istordik. Nazariyya
bundan ibaratdir: soziin bioqrafiyasi - evolusiya zamami zamam Kkeg¢diyi stereotip, arxetip, prototip
marhalalari. Bu zoncirvari prosesds soziin bioqgrafiyasini gostardiyimiz Ug¢ osas etapa bélmok olar. Burada stereotip
“mon vo digorlorlori” interpretasiyasondan va homin interpretasiya problemindan baglayir. Yaxud bunu bagqa ciir
demok olar, stereotip - ilkin tossurat; yani miasir dévrds bu s6zl saslonands, ilkin olaraq hansi mona -semantika ilo
assosiyaiya olunur, insan onu formaiasdiran miihita (background) asasen noyi diigiiniir. Masslon, “qurban” deyando,
tiirk xalqlar, iran, kesmis Sovet mokani xaliqari iigiin (rus dili mediatorlugu ilo) ilk toassirat (first impression)
miiselmanlarin diins uygun olaraq quzu kosma rituali diiglindliir.

Sonraki etap iso daha az adami diisiindiiriir. insan dorin diisiinanda deyir Ki, bu adat vo ya bu s6z no ilo
assosasiya olunur? Yani mlayyan yaxin keg¢mig, 100 il, 500 il kimi bir dévr ola bilor. Bu etap1 assosiativ tassurat va
ya re+presentation vo ya arxetip adlandiririq. Bu semantika da insanlarin ¢oxuna mamtigli galir. Masalon, bayaq
niimuno gatirdiyimiz qurban s6zi ilk olarag miisslman bayrami kimi anlagilir, sonra (ikinci) aglimiza galon assosiasiya
bu s6zl orta asrlor miisalman sivilizasiyast ilo baglayir vo arablordon goldiyi distindlir.

Prototip adlandirdigomaz (i¢lincl etapda iso geyri-assosativ, gozlanilmaz semantik “gqohumlar” askar olunur,
eynils insanlarin Ancestry DNA layihasindoki kimi. Yoni arxetip (ikinci etap assosasiyasi) arxasinda no durur? Nays
gOro mohz bu etap1 ritualin vo ya s0ziin osas-etimologiyasinin baslangici kimi gobul etmoliyik? Bu zaman orta
osrlordon avval - daha ovvalki tarixds islamdaki qurban ilo yohidi tarixindo kurben termini ilo no olagesi var?
Belolikls, biz sézun biografosayasini vo ya tarixini 3 yera b6lmaklo, madoniyyst tarixinin daha godim qatlarini, onlarm
bu glinkii “milli” mansubiyyatindoki modarniyyat ¢arpazlagmalarini agkar etmis olurug.

1) Muasir dévrda ilk agla galon tarcimo nadir ya ya ilkin séziin monas1 na ilo assosasiya olunur? Buna ilkin

torciima Vo ya miasir tarciims demok olar;

2) Bu s6z bir az daha fargli madaniyyatlolo tanis olan adamda na ilo assosasiya olunur? Masslon, namaz
s6zinl necs tarcimoa etmok olar? Fonetik baximdan namaste ilo alagasi varmi? Bu etapdaki assosiasiyalara kaskin
reaksiyan1 “Miiqayisali modoniyyst vo modoniyyst matrisalar’” adli sesmo fonnimin todrisi zamani tolobalorim
arasinda miicahida edirom. Azarbaycan dilli auditoriya va orablarin auditoriya eyni misalman adotinin tamsil edon
eyni s6zos (namaz) forgli reaksiya verir.

3) Qeyri- assosiativ gohumlar. Coxuna avvalki iki sahabdan (stereotip vo arxetip interpretasiya) geyri-
assosiativ goriinen semantik gqohumluq - prototip seviyyasi hom da “niya tiirk xalqlarmin Islamin bels bir tomal (bes
osasindan biri) ritualinin adlandilmasi niys arablorls Ust-Usts diigmiir?” kKimi sualina aydinliq getirir. Bu etap prizamtik
torclims Uglin abcad slifbast metodu ilo torciimoni ortaya qoyur. Mona elo galir ki, bu metod daha ¢ox orab-fars
sOzlorins aid olunur va migqayissli din va dilgilik ¢arcivasinds mohdudlasan va torclims nozariyyssinda gatirilmoyan
bir sahadir. Bizs elo galir ki, bu nazariyys kognitiv lingvistika va prizmatik torclimo nazoriyyasi iclin shamiyyatli
olard.
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CROSSING CULTURES, COGNITIVE LINGUISTICS OR STEREOTYPE, ARCHETYPE, PROTOTYPE
THEORY FOR CULTURAL HISTORY

Knowing the context of prismatic translation, the word's biography - the stages of its evolution - leads to a certain
semantics. | am presenting this theory, which has emerged by studying the biography of words — one of the brunch
for cultural history. The theory is as follows: the word's biography assumes three stages, such as stereotype, archetype,
a prototype that took place during evolution. In this chain process, the biography of the word is divided into three
phases. First, the stereotype, which begins with the separation of "me and others." To put it another way, a stereotype
is the first impression. It is what a person thinks depending on his background (according to the environment he was
formed) and what semantics is initially associated. For example, when we say "qurban,” a first impression for the
Turkic peoples, Iran, the former Soviet Union's people (through Russian as a meditative language), it means the
Muslim ritual of slaughtering a lamb.



The next stage is a concern of very few people. It is a matter of thinking about what this custom or this word
is associated with. There may be a certain period in the recent past, such as 100 years or 500 years ago. In fact, as we
have already said, the word qurban is associated with Muslim holidays; then (second) the association that comes to
mind connects this word with the Arabic culture and language and is thought to have come from the Arabs. We call
this stage associative impression or re+presentation or archetype. This meaning of the word or connection seems
logical and recognizable to many.

In the third phase, which we call a prototype, non-associative unpredictable semantic "relatives" are found,
just as in the Humans' Ancestry DNA project. What is behind the archetype (stage two association)? Why should we
consider this historical point as starting the case -rite cultural attribution -the word's etymology? In this case, what has
the term 'qurban’ in Islamic history have to do with 'kurben' in Judaism, before the Middle Ages - in earlier history?
Thus, by dividing the word's biography or history into three parts, we discover the older layers of cultural history, the
cultural crossroads, and transfers of their earlier "national” affiliation. Thus, by dividing the word's biography or
history into three parts, we discover the older layers of cultural history, the cultural crossings, and transfers beyond
their modern-day "authentic™ "national affiliation.

1) What is the first translation that comes to mind in modern times, or what is the original word's meaning? This
translation can be called an original translation or a modern translation.
2) What does a person who is acquainted with a slightly different culture associate with this word?

For example, how can the word 'namaz’ be translated? Is it phonetically related to 'namaste'? There is an apparent
sharp reaction to these associations in teaching my elective course "Comparative Culture and Cultural Matrix" among
my students. The Azerbaijani-speaking audience and the Arabic-speaking audience respond differently to the same
word, representing the same Muslim tradition.

3)Non-associative relatives. This seemingly non-associative level is part of cognitive linguistics and cultural
history. Prototype level can also explain why some words, such as ‘qurban’ or 'namaz’, essential Islamic rituals, do not
coincide with the Arabic (Adha) and those mentioned Muslim people?

It also involves prismatic translation methods- one of the most exciting translation methods through the abjad
alphabet, which is more concerned with Arabic-Persian words. It is a field that is limited to comparative religion and
linguistics and is not included in translation theory. I think that this would be an exciting method and concept for
cognitive linguistics and prismatic translation.
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